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In recent years, a trend has developed amongst some Islamic speakers in which they interpret 
the Ahadith referring to the donkey of the Dajjal as being an aeroplane. This is born of and leads 
to further misconceptions about the reality of the Dajjal itself, and in broader terms, the manner 
in which the Texts of Islam are to be understood. 

They state that there are Ahadith which state he will come on a donkey, that the donkey will be 
enormous, that it has extremely long ears, that it will fly and go from cloud to cloud, nearly be 
able to touch the clouds and so on. 

In these pages, I will discuss the issue in the following points: 1. What weak narrations have come 
on the topic and what deems them weak? 2. What is confirmed on the topic? 3. How are we to 
understand what is confirmed? 

1. What Are the Weak Narrations on This Topic and What Deems Them 
Weak? 


a) The Mawquf Hadfth of "AIT Ibn Ab? Talib collected by 
Ibn al-Munad? 1 and Abu 'Amr ad-Dani 2 


It is reported that 'AIT Ibn AbTfalib said: 


djjil O'? O'il jj*2\ Also . JJill 0) ^1" 

"...AImjo AJ .aIlIj Sjwi jiLsJI <Jl ojU Lo 


"Indeed, the height of the Dajjal is forty cubits, based upon the original cubit. Beneath him is a 
bright white donkey; the length of each of its ears is thirty cubits. The distance between each of 
his donkey's hooves is the distance of a day and a night's travel. The ground will be contorted 
into a watering hole for it. He will touch the clouds with his right hand..." 


This is the most detailed and most widely used narration on this topic, so I began with it, even 
though it is not attributed to the Prophet, fdlc «ui1 

It was mentioned as a whole by AI-MuttaqT al-HindT. After mentioning it, Al-MuttaqT al-HindT said: 
"Narrated by Ibn al-MunadT. It contains Hammad Ibn 'Amr who is Matruk (narrating) from As- 
SurrT Ibn [Khalid], 3 In ' Al-Mizan ' he (i.e. Ath-ThahabT) said: 'He is not known. And AI-AzdT said: He 
is not to be used as proof.'" 


1 Refer to "Kcmz al-'Ummal FiSunan al-Aqwali Wal-A'mal", by AI-MuttaqT al-HindT, Vol. 14/612. 

2 "As-Sunan al-Waridah Fil-Fitan", (#664) 

3 The name Khalid is missing in the source. However, the narrator named As-SurrT whom Hammad Ibn 'Amr narrates 
from is As-SurrT Ibn Khalid. 



It appears what is being referred to here is a Hadfth narrated by Abul-Husayn Ahmad Ibn Ja'far 
Ibn al-Munadi (d. 336 H.) in his book “Al-Fitan Wal-Malahim" . It is currently only in manuscript 
form in a library of the rafidhah. It was published once with the verification and commentary of 
a rafidhf. However, I do not have access to the published form, so I cannot provide the full chain; 
only what AI-MuttaqT al-Hindi mentioned. Regardless of the rest of the chain, this Hadfth is 
extremely weak and likely fabricated. 

It contains two defects that we know of: 

1. It contains Hammad Ibn 'Amr an-NasTbT, who was a liar and fabricator of Ahadfth 4 

Yahya Ibn Ma'Tn (d. 233 H.) said: "He is from amongst those who are known to lie and fabricate 
Hadfth." 

And he also said: "He is nothing." 

And Muhammad Ibn 'Ammar al-MusTIT (d. 242 H.) said: "I do not view it permissible to narrate 
from him. He did not know what Hadfth were." 

And Mujahid Ibn Musa (d. 244 H.) said: "I abandoned him." 

And AI-BukharT (d. 256 H.) said: "He is Munkar (Objectionable) when it comes to Hadfth. He was 
declared weak by 'AIT Ibn Hajar." 

And AbO Zur'ah ar-RazT (d. 264 H.) said: "He is extremely Wahf (Feeble) when it comes to Hadfth." 

And he also said: "He is Munkar (Objectionable) when it comes to Hadfth.” 

And Abu Hatim ar-RazT (d. 277 H.) said: "He is Munkar (Objectionable) when it comes to Hadfth. 
He is extremely Dha'ff (\Neak) when it comes to Hadfth." 

And An-Nasa'T (d. 303 H.) said: "He is Matruk (Abandoned) when it comes to Hadfth.” 

And he also said: "He was not trustworthy." 

And Ibn al-Jarud (d. 307 H.) said: "He is Munkar (Objectionable) when it comes to Hadfth. He is 
essentially nothing. He does not know what Hadfth are." 


4 "Al-Kamil Fi Dhu'afa' ar-Rijal" by Ibn 'AdT, Vol. 3/10, "Adh-Dhu'afa' Wai-Matrukin" , by An-Nasa'T, Vol. 1/234, "Adh- 
Dhu'afa' al-Kablr", by AI-'UqaylT, Vol. 1/308, "At-Tankh al-Kablr", Vol. 1/28, "At-Tarlkh as-Saghlr", Vol. 2/291, and 
" Adh-Dhu'afa ' as-Saghlr" all by AI-BukharT, pg. 35, "Tarlkh Ibn Main", by Ad-DarimT, pg. 90, "Ma'rifat ar-Rijal Lil-lbn 
Ma'ln" , by Ibn Muhriz, Vol. 1/63-67, "Su'alat Abl Zur'ah" , by AI-Bartha'T, Vol. 2/373, "Ahwal ar-Rjal" , by AI-JawzajanT, 
pg. 179, "Al-Kuna Wal-Asma'" , by Muslim Ibn al-Hajjaj, Vol. 1/54, "Al-Jarh Wat-Ta'dH" , by Ibn AbT Hatim, Vol. 2/144, 
"Adh-Dhu'afa'” by Abu Nu'aym", 74, "Al-Majruhln Min al-Muhaddithln" , by Ibn Hibban, Vol. 1/252, "Adh-Dhu'afa' 
Wal-Matrukun", by Ad-DaraqutnT, 183 and elsewhere. 



And Ibn Hibban (d. 354 H.) said: "He fabricates Hadith upon the trustworthy narrators. ..It is not 
allowed to write his Hadith except as a means of astonishment." 

And Abu 'Abdillah al-Hakim (d. 405 H.) said: "He narrates fabricated Ahadith from a group of 
trustworthy narrators, and he is strongly disreputable." 

2. It contains As-SurrT Ibn Khalid, who is Majhul (Unknown) 5 

As mentioned earlier, Ath-Thahab? (d. 748 H.) said: "He is not known." And he mentioned that 
Abul-Fat'h al-Azdi (d. 374 H.) said: "He is not to be used as proof." Furthermore, Ibn AbT Hatim 
(d. 327 H.) mentioned him in “Al-Jarh Wat-Ta'dfl" and did not make any comments about him; 
positive or negative. And other than this, there is not much about him in the books of “Al-Jarh 
Wat-Ta'dfl " , which supports that fact that he is unknown. 


And as mentioned earlier, this narration was also narrated by Abu 'Amr ad-Dan?. He said: 


-Cul :Jls OjjlA •£ oUc 12 Jl> : Jls & full Jut Ujo-I 

ijukljjj \ ji 5 Ju> :Jl9 Jlo3uo 12Jl> :Jl 9 l2Ju> :Jl3 

: Jll C> i 


'Abdullah Ibn 'Amr al-Muktib informed us, saying: 'Attab Ibn Harun told us, saying: Al-Fadhl Ibn 
'Ubaydillah Ibn a 1-Fad hi told us, saying: Muhammad Ibn al-Fadhl al-HamdanT told us, saying: Abu 
Nu'aym Ibn Muhammad Ibn Yahya at-fusT told us, saying: Ibrahim Ibn Musa al-Farra' ar-RazT told 
us, saying: Zayd Ibn al-Hubab told us, saying: 'Tsa Ibn al-Ash'ath told us: On the authority of 
Juwaybir: On the authority of An-Nazzal Ibn Sabrah who said: 'AIT Ibn Ibn Jalib addressed us... 


"...OJUJ Qaj&\ 4J iSj ) ^ 1 (JtJ £jj! Sj<**ub 


"He will emerge from the Jews of Esfahan, on a tailless donkey. Between each of its ears is (the 
distance of) forty cubits. Between each of its hooves is the distance of four nights' travel. The 
ground will be contorted into watering hole after watering hole for it. He will grab the sky with 
his hand..." 


This chain is extremely weak as well. 

It contains at least seven defects: 

1. It contains 'Abdullah Ibn 'Amr al-Muktib who is Majhul (Unknown). No one wrote a biography 
on him, and no one mentioned any Jarh or Ta'dfl in his regard. Likewise, only one person narrated 
from him; Abu 'Amr ad-DanT. 


5 "Al-Jarh Wat-Ta'dil", by Ibn AbT Hatim, Vol. 2/284 and "Mizan al-l'tiddl" , by Ath-ThahabT, Vol. 2/117 



2. It contains 'Attab Ibn Harun who is Majhul (Unknown) as well. Only one person narrated from 
him; 'Abdullah Ibn 'Amr al-Muktib. Likewise, there are no words about him in the books of Al- 
Jarh Wat-Ta'dfl other than a few mentioning that he was a righteous person. 

3. It contains Al-Fadhl Ibn 'Ubaydillah Ibn al-Fadhl who is also Majhul (Unknown). No one wrote 
a biography on him, and no one mentioned any Jarh or Ta'dfl in his regard. 

4. Abu Nu'aym Muhammad Ibn Yahya at-TusT is Majhul (Unknown) as well. No one wrote a 
biography on him, and no one mentioned any Jarh or Ta'dfl in his regard. 

5. The Tafarrud (Individual Narration) of Abu Nu'aym Muhammad Ibn Yahya at-Tusi from 
Ibrahim Ibn Musa al-Farra' ar-Razi. This is because over a dozen people narrated from Ibrahim 
Ibn Musa, including major Imams of Hadfth, such as Al-Bukhari, Muslim, Abu Dawud, Abu Zur'ah 
ar-Razi, Abu Hatim ar-Razi and others. Despite this, the only person we have narrating this from 
his is an unknown narrator. 

6. It contains 'Isa Ibn al-Ash'ath is Majhul (Unknown). 6 This was mentioned by Abu Hatim ar- 
Razi (d. 277 H.), and is evident due to the lack of information about him in the books of Al-Jarh 
Wat-Ta'dfl. 

7. It contains Juwaybir, whose name is Jabir Ibn Sa'id, and he is Matruk (Abandoned). 7 

'Abdur-Rahman Ibn MahdL (d. 198 H.) said: "He is not to be narrated from." 

And Yahya Ibn Ma'in (d. 233 H.) said: "He is nothing. He is Dha'ff (Weak)." 

And Ahmad Ibn Hanbal (d. 241 H.) said: "Do not busy yourself with his Hadfth.” 

And Abu Zur'ah ar-Razi (d. 264 H.) and Abu Hatim ar-Razi (d. Ill H.) both said: "He is not strong." 

And 'AIT Ibn al-Junayd ar-Razi (d. 291 H.) and Ad-DaraqutnT (d. 385 H.) said: "He is Matruk 
(Abandoned)." 

And Salih Ibn Muhammad Jazarah (d. 293 H.) said: "Juwaybir is not to be busied with." 

And An-Nasa'T (d. 303 H.) said: "He is Matruk (Abandoned) when it comes to Hadfth.” 


6 "Al-Jarh Wat-Ta'dil", by Ibn AbT Hatim, Vol. 2/272, "Adh-Dhu'afa' Wal-Matrukin" , by An-Nasa'T, Vol. 2/238, "Al- 
Mughn / Fidh-Dhu'afa'" , Vol. 2/496 and "Mizan al-l'tiddl Fi Naqd ar-Rijal", both by Ath-ThahabT, Vol. 5/374 and 
elsewhere. 

7 "Al-'llal Wa Ma'rifat ar-Rijal Li-Ahmad Ibn Hanbal", by 'Abdullah Ibn Ahmad, Vol. 2/152, "At-Tarfkh al-Kab?r", Vol. 
2/257 and "Adh-Dhu'afa' as-Saghlr" , 58, both by AI-BukharT, "Al-Jarh Wat-Ta'dil" , by Ibn AbT Hatim, Vol. 2/541, "Al- 
Kamil Fi Dhu'afa' ar-Rijal", by Ibn 'AdT, Vol. 2/121, "Tarikh ad-Dawri" Vol. 2/388, "Adh-Dhu'afa'" by AI-'UqaylT", Vol. 
2/223-224 and elsewhere. 



And Ibn 'AdT (d. 365 H.) said: "The weakness in his Ahadfth is obvious." 


And Abu Ahmad al-Hakim (d. 378 H.) said: "He is gone when it comes to Hadith." 
He was also declared weak by: 

WakT' Ibn al-Jarrah (d. 197 H.) 

Yahya Ibn Sa'Td al-Qattan (d. 198 H.) 

'All Ibn al-Madim (d. 234 H.) 

- Al-BukharT (d. 256 H.) 


b) The Marfu' Hadith of Jabir Ibn 'Abdillah collected by Ahmad 8 


He said: 


jjjjLo ,\j jLftiei l3uJu> 

Alit 4JUl a 4JUl 

Muhammad Ibn Sabiq told us: Ibrahim Ibn Jahman told us: On the authority of Abuz-Zubayr: On 
the authority of Jabir Ibn 'Abdillah that he said: The Messenger of Allah, aa\ J*?, said: 


Jls : Jll 5 UJI die. °^s. jAjjjl J\ 6U41s> & 
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"And he has a donkey he will ride; the width between its ears is forty cubits." 

It contains three defects: 

1. It contains Muhammad Ibn Sabiq, who is weak. 9 

Some accepted him: 

Al-'ljl? (d. 261 H.) said: "He is trustworthy." 

And Muhammad Ibn Salih Kaylajah (d. 271 H.) said: "He was a good person. There is no problem 
with him." 


8 " Al-Musnad ", (#14,954) 

9 "Tarfkh ath-Thuqat" , by AI-'jIT, pg. 404, "Al-Jarh Wat-Ta'dfl" , by Ibn AbT Hatim, "Tarfkh Baghdad", by Al-Khatfb al- 
BaghdadT, Vol. 5/340, "Ath-Thuqat" , by Ibn Hibban, Vol. 9/61, "Tah'thfb al-Kamal F? Asma' ar-Rijal", by AI-MizzT, Vol. 
25/236-237, "Tah'thfb at-Tah'thfb" , by Ibn Hajar al-'AsqalanT, Vol. 3/567, "Shatharat ath-Thahab Ff Akhbari Man 
Thahab", by Ibn al-'lmad, Vol. 3/78 



And An-Nasa'T (d. 303 H.) said: "There is no problem with him." 


However, Yahya Ibn Ma'Tn (d. 233 H.) said: "He is Dha'ff." 

And Ya'qub Ibn Shaybah (d. 262 H,) said: "He was a truthful, trustworthy Shaykh, yet he was not 
one who is labelled as being accurate with Hadfth." 

And Abu Hatim ar-RazT (d. 277 H.) said: "His Hadfth are to be written and they are not to be used 
as evidence." 

I asked Shaykh Mahir Ibn YasTn al-Fahl about these statements and he said: "He is Dha'ff ( Weak)." 

And I asked Shaykh Al-Harith Ibn 'All al-Hasam about this, and he said: "The correct opinion is 
that he is Dha'ff (Weak)." 

And I asked Shaykh Ibrahim Ibn 'Abdillah al-Lahim about this, and he said: "He is as Ya'qub said; 
he is trustworthy in and of himself, yet there is weakness in his memory. He is usable for 
Mutaba'at." 

And this appears to be the most just and well-rounded way of understanding the words of the 
early Imams. 

This is particularly true when we see that the only one who declared him “Thiqah (Trustworthy)" 
was AI-'ljlT. And Al-'ljl? is known for being laxed when it comes to declaring narrators trustworthy. 
10 Likewise, the other two who accepted him (Muhammad Ibn Salih Kaylajah and An-Nasa'T) 
merely said there was no problem with him. And this is not a strong declaration of 
trustworthiness. 

2. The Tafarrud (Individual Narration) of Muhammad Ibn Sabiq from Ibrahim Ibn Tahman. This 
is because, as discussed, Muhammad Ibn Sabiq has a weak memory. And Ibrahim Ibn Tahman 
has dozens of people who narrated from him, including major Imams such as 'Abdur-Rahman Ibn 
MahdT, WakT' Ibn al-Jarrah, 'Abdullah Ibn al-Mubarak, 'Abdur-Razzaq as-San'ani, Sufyan Ibn 
'Uyaynah and others. And I asked Shaykh Ibrahim Ibn 'Abdillah al-Lahim: "And his Tafarrud 
(Individual Narration) from Ibrahim Ibn Tahman is an additional defect?" He said: "Yes." 

3. The narration of Abuz-Zubayr from Jabir Ibn 'Abdillah. Abuz-Zubayr is known for Tadlfs. And 
the correct opinion when it comes to his narrations from Jabir Ibn 'Abdillah is that when he says 
“Haddathanf Jabir (Jabir told me)", it is accepted that he heard it from Jabir. However, if he says 
'"An Jabir (From Jabir)", then there is an unnamed narrator between the two. This is the case 


10 “AI-'Awasim Min al-Qawasim", by Ibn al-Wazir al-YamanT, Vol. 7/27, "Ai-Anwar al-Kashifah Lima Fi Kitab Adhwa' 
'Alas-Sunnah Min az-Zalali Wat-Tadhl?li Wal-Mujazafah", by AI-Mu'allimT al-Yamam, pg. 68 and “Silsilat al-Ahadfth 
as-Sahihah" , by AI-AlbanT, Vol. 7/633 



unless the chain of narration is Al-Layth from Abuz-Zubayr from Jabir Ibn 'Abdillah, as Al-Layth 
would verify from Abuz-Zubayr whether or not he heard each narration from Jabir. 11 


c) The Marfu' HadTth of Abu Hurayrah collected by 
Al-Bukhari 12 and Al-Hasan Ibn RashTq 13 


AI-BukharT said: 


:Jll pLiJ i- &l J fa 1)1 ^ ojjjJfe J Jc aJ\ Jc 
On the authority of his father: On the authority of Abu Hurayrah: On the authority of the Prophet, 
(olij &1 J |U>, who said: 


".&U 4&1 Ju U jiif Jit JL>IJI 

"The Dajjal will emerge on a bright white donkey; (the distance of) that which is between his ears 
is seventy Ba'." 


JjuSia (1 >UJlLuj {Jz 4jL>I JjLtU-wl J <Ull 

Isma'TI said it to me: On the authority of his brother: On the authority of Sulayman: On the 
authority of Muhammad. 


And a Ba' which was mentioned in this narration of AI-BukharT is the distance of outstretched 
arms. 


This chain of narration from AI-BukharT is: 


Isma'TI Ibn AbT 'Uways: On the authority of 'Abdul-HamTd Ibn AbT 'Uways: On the authority of 
Sulayman Ibn Bilal: On the authority of Muhammad Ibn 'Uqbah Ibn AbT 'Attab: On the authority 
of 'Uqbah Ibn AbT 'Attab. 

It contains three defects: 


1. It contains Isma'TI Ibn AbT 'Uways whose narrations are rejected, other than those in "Sahfh 
al-Bukhari” 14 


11 “Mizan al-l'tiddl Fi Naqd ar-Rijal”, by Ath-ThahabT, Vol. 1/460, "Al-Muhalld", by Ibn Hazm, Vol. 2/309-310, "Al- 
Ihkam Fi Usui al-Ahkam" , by Ibn Hazm, Vol. 6/135, "Tabaqat al-Mudallisin", by Ibn Hajar, 45, "Jami' at-Tahsil Fi 
Ahkam al-Marasil", by AI-'Ala'T, 110, “Bayan al-Wahmi Wal-fham al-Waqi'ayni Fi Kitab al-Ahkam”, by Ibn Qattan al- 
FasT, Vol. 2/55 and elsewhere. 

12 "At-Tarikh al-Kabir", Vol. 1/508 

13 "Al-Muntaqa Min al-AmalT , Vol. 2/42. 

14 "Al-Kamil Fi Dhu'afa ' ar-Rijal", by Ibn 'Adi, Vol. 1/323, "Fladi as-Sari", Vol. 1/482, "Taqrib at-Tahthib" , pg. 44, both 
by Ibn Hajar, "Mizan al-l'tiddl", by Ath-ThahabT, Vol. 1/379, "Tarikh Baghdad", by Al-Khatib al-BaghdadT, Vol. 2/19, 
"Tahthib al-Kamal", by AI-MizzT, Vol. 15/166-171, "Tarikh ad-Dawri 'An Ibn Ma'in", by Ad-DawrT, Vol. 2/317-318, "At- 
Tarikh al-Kabir ", by AI-BukharT, Vol. 5/127, “Su'alat ad-Darimi Li-Yahya Ibn Main”, by Ad-DarimT, pg. 694-695 



Yahya Ibn Ma'Tn (d. 233 H.) and Ahmad Ibn Hanbal (d. 241 H.) said: "There is no problem with 
him." 

And Abu Hatim ar-RazT (d. 277 H.) said: "He was solid in and of himself." 

And he said: "He was from the trustworthy narrators." 

However, Yahya Ibn Ma'Tn (d. 233 H.) also said: "He is Saduq (truthful) but his mind was weak, 
and he was not that (strong)." 

And he said: "Abu 'Uways and his son are both D half (weak)." 

And he said: "Ibn AbT 'Uways and his father used to steal Ahadfth." 

And he said: "He was one who would mix things up, and a liar. He is nothing." 

And Abu Hatim ar-RazT (d. 277 H.) said: "He is truthful, yet absentminded." 

And An-Nasa'T (d. 303 H.) said: "He is Dha'ff." 

And he said: "He is not trustworthy." 

And Ibn 'AdT (d. 365 H.) said: "He narrated from Gharib (Individual) Ahadfth which no one else 
did." 

And Ad-DaraqutnT (d. 385 H.) said: "I do not choose him for anything authentic." 

And Abul-Qasim al-Lalaka'T (d. 418 H.) said: "Their (i.e. the Imams of Hadfth) words are to be 
understood as him being Dha'ff (Weak)." 

And Ibn Hajar (d. 852H.) said: "He was Saduq (truthful), but made mistakes in Ahadfth (when he 
narrated) from his memory." 

And he said: "Isma'TI took out his original manuscripts for him (i.e. AI-BukharT). And he gave him 
permission to select from them and to tell him what he would narrate from him, so that he may 
narrate them himself and disregard the rest. And this gives the impression that whatever AI- 
BukharT collected from him is from his authentic Ahadfth, because he wrote them from his 
original manuscripts. And based upon this, nothing (of his) other than what is in the "Sahfh” is to 
be used as proof, due to what An-Nasa'T and others criticized him with, unless someone else also 
narrates what he does, at which point it can be taken into consideration." 

With this, we see that all of his narrations are weak, other than those collected in “Sahfh al- 
Bukharr. 



2. It contains Muhammad Ibn 'Uqbah Ibn AbT 'Attab who is Majhul (Unknown). 15 

No one mentioned any criticism or declaration of trustworthiness about him. Likewise, no one 
narrated from him other than Sulayman Ibn Bilal. 

3. It contains 'Uqbah Ibn AbT 'Attab who is Majhul (Unknown). 16 


No one mentioned any criticism or declaration of trustworthiness about him. Likewise, no one 
narrated from him other than his son, Muhammad Ibn 'Uqbah Ibn AbT 'Attab. 


And, as mentioned earlier, it was also narrated by Al-Hasan Ibn RashTq. He said: 


oUiLl Uj jj jj jilt Jlc liJ j jj 

:<&.« , IS 4il Jls :r)lS 5 '-' i ^ n - 5 ' ~ 


'AIT Ibn Sa'Td Ibn BashTr told us: 'Abdul-'AzTz Ibn Yahya told us: Sulayman Ibn Bilal told us: On the 
authority of Muhammad Ibn 'Uqbah: On the authority of his father: On the authority of Abu 
Hurayrah who said: The Messenger of Allah Prophet, (olij aju! J^s, said: 


<LAJUlaJI rxgjULc Ca)I Aib liU £<u U jiJ* jIas* (Jli d)L>A)l 

".'..>yji ' 


"The Dajjal will emerge on a bright white donkey; (the distance of) that which is between his ears 
is seventy Ba'. With him will be seventy thousand Jews , upon whom are large green pieces of 
doth..." 


This contains three defects as well. 

1. It contains 'Abdul-'AzTz Ibn Yahya al-MadanT, who is liar. 17 

AI-BukharT (d. 256 H.) said: "He is not from the People of Hadith. He used to fabricate Hadith.” 

And Abu Zur'ah ar-RazT (d. 264 H.) said: "He isn't to be believed. I mentioned him to IbrahTm Ibn 
al-Munthir 18 and he declared him to be a liar." 

And Abu Hatim ar-RazT (d. 277 H.) said: "He is weak." 


15 “At-Tarikh al-Kabir", by AI-BukharT, Vol. 1/177, “Al-Jarh Wat-Ta'dil" , by Ibn AbT Hatim, Vol. 8/35 and “Ath-Thuqat" , 
by Ibn Hibban, Vol. 7/400, 

16 "At-Tarfkh al-Kabir", by AI-BukharT, Vol. 6/436, “Al-Jarh Wat-Ta'dil” , by Ibn AbT Hatim, Vol. 3/315 and "Ath-Thuqat", 
by Ibn Hibban, Vol. 5/228, 

17 "Adh-Dhu'afa' al-Kabir", by AI-'UqaylT, 3/19, "Al-Jarh Wat-Ta'dil", by Ibn AbT Hatim, Vol. 5/400, "Al-Kamil Fi 
Dhu'afa' ar-Rijal" , by Ibn 'AdT, Vol. 5/2016, "Mizan al-l'tiddl FiNaqd ar-Rijal", Vol. 2/636, "Al-Mughni Fidh-Dhu'afa'" , 
Vol. 2/400 and "Diwan adh-Dhu'afa' Wal-Matrukin" , 196, all by Ath-ThahabT, "Tahthib at-Tahthib", Vol. 6/363 and 
"Taqrib at-Tahthib" , Vol. 1/513 both by Ibn Hajar 

18 (d. 236 H.) 



And Abu Ja'far al-'Uqayl? (d. 322 H.) said: "He narrated Bafil (False) narrations from trustworthy 
narrators. And he claims Hadith from Malik and others which none of the earlier narrators knew." 

2. It contains Muhammad Ibn 'Uqbah Ibn Ab? 'Attab who is Majhul (Unknown). 

He was discussed previously. 

3. It contains 'Uqbah Ibn AbT 'Attab who is Majhul (Unknown) as well. 

He was also discussed previously. 

d) The Marfu' Hadith of 'Abdullah Ibn Mas'ud 
collected by Abu Nu'aym 19 


Abu Nu'aym said: 


dgliJl yz 4 jJ C«j 15 ^ ^jI yz ja£. 

AiJLfr <UJl &I)I q£- 4JUl <X>S- 


Abu 'Umar told us: On the authority of Ibn Lahi'ah: On the authority of 'Abdul-Wahhab Ibn 
Husayn: On the authority of Muhammad Ibn Thabit: On the authority of his father: On the 
authority of Al-Harith: On the authority of 'Abdullah: On the authority of the Prophet, j Ua 

a 

(oJUij who said: 


OjUj> (jit jz ei)l jsljl Aj yiS OjUj> Sji as-j Itlji jUj> £^il fafe" 

" ...AmjjS (jit <USUJl U6 


" Between the ears of the donkey of the Dajjal is forty cubits. And one step of his donkey is the 
distance of three days. He will wade into the sea with his donkey the way one of you wades into 
a brooklet on his horse...." 


This contains four defects: 

1. It contains 'Abdullah Ibn Lahi'ah, who is Dha'Tf (Weak). 20 

Yahya Ibn Ma'in (d. 233 H.) said: "He is weak when it comes to Hadith.” 


19 " Al-Fitan ", Vol. 2/543 

20 “Tarikh Ibn Ma'in”, by Ad-DarimT", pg. 153; “Tarikh Ibn Ma'in”, by Ad-Dawri", Vol. 2/327; “Al-Jami'” by Al-Khatib 
al-BaghdadT, Vol. 2/193; “Al-Jarh Wat-Ta'dil”, by Ibn AbT Hatim, Vol. 4/147; “Al-Jami' by At-TirmithT, (#1630); “Adh- 
Dhu'afa' Wal-Matrukin”, by An-Nasa'T, pg. 153; “As-Sunan”, by Ad-DaraqutnT, Vol. 1/240-241 and 344; “At-Tarikh al- 
Kabir”, by AI-BukharT, Vol. 5/182; “Al-Kuna Wal-Asma” , by Muslim, pg. 68; " Al-Majruhin Min al-Muhaddithin” , by Ibn 
Hibban, Vol. 1/506; “At-Jabaqat al-Kubra”, by Ibn Sa'd, Vol. 7/358; " Tarikh Dimashq”, by Ibn 'Asakir, Vol. 32/141; 
“Ma’rifat ar-Rijal Li-lbn Ma'in”, by Ibn Muhriz, pg. 134; “Min Kalam Yahya Ibn Ma'in Fir-Rijal", by Ibn Jahman, pg. 
108 



And he said: "His Hadith are not used as proof." 


And he said: "In all of his Hadith, he is nothing." 

And he said: "He is nothing, whether he changed or did not change." 

Ahmad Ibn Hanbal (d. 241 H.) said: "The Hadith of Ibn LahT'ah are not a proof." 

Muslim Ibn al-Hajjaj (d. 261 H.) said: "He was abandoned by Ibn MahdT, Yahya Ibn Sa'Td and 
Waki'." 

And he was weakened by Abu Zur'ah ar-RazT (d. 264 H.) and Abu Hatim ar-RazT (d. 277 H.). They 
then said: "As for Ibn Lahi'ah, then his matter is confusing. His Hadith are written to take into 
consideration." 

At-Tirmith? said (d. 279 H.): "Ibn Lahi'ah is weak according to the People of Hadith. He was 
weakened by Yahya Ibn Sa'Td al-Qattan and others due to his memory." 

An-Nasa'T (d. 303 H.) said: "He is Dha'ff (Weak)." 

Ibn Hibban (d. 354 H.) mentioned him in his book " Al-Majruhin Min al-Muhaddith?n" and said: "It 
is obligatory to avoid the narrations of those who narrated from him early on before his books 
burned, due to the reports which have been narrated in Tadlfs form from weak narrators. And it 
is obligatory to abandon using the narrations of those who narrated from him after his books 
burned as proof, due to what they contain from that which is not from his Hadith." 

And Abu Ahmad al-Hakim (d. 378 H.) said: "He is gone when it comes to Hadith." 

Ad-DaraqutnT (d. 385 H.) said: "He is Dha'if when it comes to Hadith." 

And he said: "His Hadith is not to be used as proof." 

And he said: "He is not strong." 

And after mentioning that the narrations of those who narrated from him early on are better 
than those who narrated from him later on; Ibn Sa'd (d. 230 H.) said: "He was weak." And 'Amr 
Ibn 'AIT al-Fallas (d. 249 H.) said: "And he is weak when it comes to Hadith." 

2. It also contains 'Abdul-Wahhab Ibn Husayn who is Majhul (Unknown). 21 

Both Abu 'Abdillah al-Hakim and Ibn Hajar said: "He is Majhul (Unknown)." 


21 "Al-Mustadrak 'Alas-Sahihayn" , by Al-Hakim, Vol. 4/522, "Lisan al-Mfzan", by Ibn Hajar, Vol. 4/87 



3. It also contains Muhammad Ibn Thabit Ibn Aslam, who is weak. 22 


'Affan Ibn Muslim as-Saffar (d. 220 H.) said: "He is a truthful man in and of himself, however, he 
is weak with regards to Hadith." 

And Yahya Ibn Ma'Tn (d. 233 H.) said: "He is nothing." 

And he, Abu Hatim ar-RazT (d. 277 H.) and Ya'qub Ibn Sufyan al-FasawT (d. 277 H.) all said: "He is 
not strong." 

And Abu Zur'ah ar-RazT (d. 264 H.) said: "He is Layyin (Lacking in strength)." 

And Abu Dawud (d. 275 H.) and An-Nasa'T (d. 303 H.) and Ad-Daraqutn? (d. 385 H.) all said: "He is 
D half (Weak)." 

And Abu Hatim ar-RazT (d. 277 H.) also said: "He is Munkar when it comes to Hadith; his Hadith 
are to be written but not to be used as proof." 

And Ya'qub Ibn Sufyan al-FasawT (d. 277 H.) also said: "He is Dha'/J (Weak)." 

And Ibn Hibban (d. 354 H.) said: "He narrates from his father what is not from his Hadith, as 
though it is different Thabit. It is not allowed to use him as proof nor to narrate from him, despite 
his small amount (of Hadith)." 

And Abul-Fat'h al-Azdi (d. 374 H.) said: "He is Saqit (Disreputable/Degraded)." 

4. And it also contains Al-Harith Ibn 'Abdillah al-A'war. The words of the Scholars of Hadfth vary 
between him being declared weak to being declared a liar, with a few accepting him. 23 

Ash-Sha'b? (d. 100 H.) said: "I testify that he is one of the liars." 


22 "Tarikh ad-Dawri 'An Yahya Ibn Ma'in” , by Ad-Dawn, Vol. 2/507, "Su'alat al-Ajurri Li-Abi Dawud”, by Abu 'Ubayd 
AI-AjurrT, Vol. 3/242, " Adh-Dhu'afa' Wal-Matrukin" , by An-Nasa'T, pg. 217, "Al-Majruhin Min al-Muhaddithin" , by Ibn 
Hibban, Vol. 2/252, "Al-Kamil Fi Dhu'afa' ar-Rijal", by Ibn 'AdT, Vol. 8/136-137, "Tahthib al-Kamal", Vol. "Tahthib at- 
Tahthib", Vol. 9/72 and "Mizan al-l'tidal", Vol. 3/495, "Al-Ma'rifah Wat-Tankh" , by Ya'qub Ibn Sufyan al-FasawT, Vol. 
2/664, "At-Tankh al-Kab?r", by AI-BukharT", Vol. 1/50, "Al-Jarh Wat-Ta'dW , by Ibn AbT Hatim, Vol. 7/217, "Taqrfb at- 
Tahthib", by Ibn Hajar, pg. 830 

23 "Kitab at-Tabaqat al-Kab?r" by Ibn Sa'd, Vol. 6/186; "Tarikh ad-Dawn 'An Ibn Ma'in", Vol. 3/268, 361 and 495; 
"Tarikh ad-Darimi 'An Ibn Ma'in", by Ad-DarimT, 90; "Al-'llal Wa Ma'rifat ar-Rijal", by Ahmad Ibn Hanbal, Vol. 1/173 
and 2/168; "At-Tarikh as-Saghir", by AI-BukharT, Vol. 1/149 and 156; "Ahwal ar-Rijal", by AI-JawzajanT, Vol. 41-43 and 
46; "Muqaddimat Sahih Muslim”, by Muslim Ibn al-Hajjaj, Vol. 1/19; "Su'alat al-Bartha'i Li-Abi Zur'ah" , by AI-Bartha'T, 
Vol. 2/587; "Adh-Dhu'afa' al-Kabir", by AI-'UqaylT, Vol. 1/209; "Al-Jarh Wat-Ta'dil" , by Ibn AbT Hatim, Vol. 2/78-79; 
"Al-Majruhin Min al-Muhaddithin" , by Ibn Hibban, Vol. 1/222, "Ai-Jami'" by At-TirmithT, (#812), "Al-Kamil Fi Dhu'afa' 
ar-Rijal", by Ibn 'AdT, Vol. 2/605; "Al-'llal", by Ad-DaraqutnT, Vol. 4/21 and elsewhere. 



And he said: "By Allah, he was a liar." 


And Abu Is'haq as-SabT'T (d. 127 H.) said: "He is a Kathub (liar)." 

And Zuhayr Ibn Mu'awiyah al-Ju'ff (d. 173 H.), 'All Ibn al-Madim (d. 234 H.) and Zuhayr Ibn Harb 
(d. 234 H.) all said: "He is a Katliab (Consistent liar)." 

And AbO Zur'ah ar-RazT (d. 264 H.) said: "His Hadfth are not to be used as proof." 

And Abu Hatim ar-RazT (d. 277 H.) said: "He is not strong and not from those whose Hadfth are to 
be used as proof." 

And At-Tirmith? (d. 279 H.) said: "There is some discussion about him. Some of the People of 
Knowledge weakened him." 

And An-Nasa'T (d. 303 H.) said: "He is not strong." 

And Ibn Hibban (d. 354 H.) said: "He was an extremist in Tashayyu' (partisanship to 'AIT, «d)l 
<&£■) Wahf (Feeble) in Hadith.” 

And Ibn 'AdT (d. 365 H.) said: "All of what he narrates is incorrect." 

And AI-BayhaqT (d. 458 H.) said: "He is not to be used as proof." 

e) The Mawquf Hadfth of "Abdullah Ibn Mas'ud 
collected by Ibn Ab? Shaybah 24 


He said: 


AjlC l 
:Jl3 44)1 

'Abdur-Razzaq told us: On the authority of Sufyan: On the authority of Al-A'mash: On the 
authority of 'Abdul-Malik Ibn Maysarah az-Zarrad: On the authority of Hawt al-'AbdT: On the 
authority of 'Abdullah who said: 


J+s. At AC 4ljjjl 5j 


"M JL>I)I Oil ^ 




"Seventy thousand will seek shade under the ears of the donkey of the Dajjdl.” 


The chain of this Hadfth contains Hawt al-'AbdT, who is unknown. Ibn KathTr said: "Our Shaykh, 
Al-Hafith Ath-ThahabT said: 'Hawt is unknown and the narration is Munkar.’" 


24 Narrated by Ibn AbT Shaybah in "Al-Musannaf , Vol/7/495 



The only declaration of him being trustworthy is Ibn Hibban mentioning him in ''Ath-Thuqat” . And 
some mention that Yahya Ibn Ma'Tn declared him Thiqah. 

However, this is insufficient, as it is well known that in this book, Ibn Hibban mentions anyone 
about whom he knew no criticism. Furthermore, it is unclear which Hawt both were speaking 
about, as there is an extremely long dispute about who this Hawt is, and whether or not he is the 
same as some others with similar names. As for Yahya Ibn Ma'Tn in particular, we can say he was 
speaking about a different Hawt al-'AbdT. This is evident because the one he was discussing is 
Hawt Ibn YazTd, also known as Hawt Ibn Rafi', while the name of the father of this Hawt al-'AbdT 
in this chain is not know. Likewise, the Hawt al-'AbdT in this chain narrated from 'Abdullah Ibn 
Mas'ud (d. 32 H.) and Zayd Ibn Arqam (d. 66 H. or 68 H.). While the one discussed by Yahya Ibn 
Ma'Tn narrated from TamTm Ibn Salamah (d. 100 H.). Knowing this, some have said that this 
proves they are two different narrators, because there is such a long span of time between the 
death of 'Abdullah Ibn Mas'ud and TamTm Ibn Salamah. 25 

Likewise, there were over a hundred people who narrated from 'Abdullah Ibn Mas'ud; some from 
the Sahabah and some from the Tabi'tn. Despite this, we only have this one person narrating this 
from him. 


Lastly, out of all th e Ahadith collected about the Dajjal, including those in both "Sahih al-Bukharf 
and “Sahfh Muslim" or in one of the two, and all of those narrated with clearly authentic chains, 
there is no mention of this detail. And out of all of the Ahadith narrated from the words of the 
Prophet, (ol AiJ iuil JUs, himself, we have no mention of this, and only have it coming from the 
alleged words of a Companion. 


2. What is confirmed on the topic? 


'Abdullah Ibn Ahmad Ibn Hanbal said: 


ij 1 : ‘.AjJlmi U ". j ajiJ* U :^l 

:£jll d fclzS & 


My father told me: Muhammad Ibn Ja'far informed us: Shu'bah informed us: on the authority of 
Qatadah who said: I heard Abut-Tufayl... Likewise: My father and Hajjaj said: Shu'bah told us: On 
the authority of Qatadah: I heard Abut-fufayl say: 


:Jli ".JulSI" :jls ? Lo :c*1a9 JulojI pj Ojj-o 

"-o*h J*- o*>j (>? <J jicii $3 53*4 o4* $33 J3^ 9^®^ && *4*3" 


25 "At-Tarikh al-Kabir", by Al-Bukhari, Vol. 2/91, "Al-Jarh Wat-Ta'dil" by Ibn AbT Hatim, Vol. 3/288, "Ath-Thuqat", by 
Ibn Hibban, Vol. 4/181, "Al-Mu'talif Wal-Mukhtalif , by Ad-DaraqutnT, Vol. 2/861, "Tahthfb Mustamirr al-Awham", 
by Ibn Makula, Vol. 1/101, "Al-Muwadhih Li-Awham al-Jam'i Wat-Tafriq" , by Al-Khatfb al-BaghdadT, Vol. 1/106-109, 
"Al-Fitan Wal-Malahim" , by Ibn KathTr, Vol. 1/112 



I passed by Huthayfah Ibn AsTd, so I said to him: 'What makes you sit, even though the Dajjal has 
emerged?' He said: 'I sit.' Then he mentioned the Hadfth. He said: "And he has three signs: he is 
one-eyed, and your Lord is not one-eyed. And no creature will be subjugated for him (to ride 
upon) other than a donkey: an abomination on top of an abomination..." 26 

This is an authentic chain of narration. 


There are two possible reasons one may reject this narration: 

Firstly: Some have said that the only Sahabi from whom Qatadah heard was Anas Ibn Malik. 
However, the correct opinion is that Qatadah also heard from Abut-Jufayl. This was confirmed 
by 'AIT Ibn al-Madim (d. 234 H), 27 AI-BukharT (d. 256 H.), 28 At-Tirmith? (d. 279 H), 29 Ibn AbT Hatim 
(d. 327 H.) 30 and others. 


Secondly: Qatadah was known for Tadlfs, and in some of the narrations of this Hadith, he narrated 
it from Abut-Jufayl in 'An'anah form. 


Abu 'Abdillah al-Hakim said: 


^ i 1 ■» A 0 ^ 0 & S 2 0 0 — i'll* , M 9 ^ ^ * 1 " H — M O •- f 0 * Z ~~ 2 s , 0 ^ | # - • ^ 
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Abu 'Abdillah Muhammad Ibn Ya'qub al-Hafith, 4jul ^>j, informed us: Yahya Ibn Muhammad 
Ibn Yahya told us: Musaddad told us: Mu'ath Ibn Hisham told us: My father told me: On the 
authority of '(An) Qatadah: On the authority of ('An) Abut-Jufayl..." 31 


However, this narration is not at the same level of authenticity as the one in which Qatadah 
stated he heard from Abut-Jufayl. This is because th eAhadfth of Mu'ath Ibn Hisham are “Hasan" 
and not at the height of authenticity. 32 

Yahya Ibn Ma'Tn said: "He is Thiqah (Trustworthy)." 

And he said: "He is Saduq (truthful), but not a proof." 


And he said: "He is not very strong." 


26 Narrated by 'Abdullah Ibn Ahmad in "As-Sunnah" , (#899) 

27 "Jami' at-Tahsil" by AI-'Ala'T, pg. 225, 

28 "At-Tankh al-Kab?r" by AI-BukharT, Vol. 7/186 

29 "Al-Jami'", by At-TirmithT, (#2,941) 

30 "Al-Jarh Wat-Ta'dil" , by Ibn AbT Hatim, Vol. 7/133 

31 "Al-Mustadrak 'Alas-Sah?hayn" , by Abu 'Abdillah al-Hakim, (#8,657) 

32 "Tarikh ad-Dawr? 'An Ibn Ma'Tn", by Ad-DawrT, Vol. 2/572, "At-Tarikh al-Kab?r", by AI-BukharT, Vol. 7/366, "Su'alat 
Abi 'Ubayd al-Ajurr? Aba Dawud as-SijastdnT' , by Abu 'Ubayd al-AjurrT, Vol. 3/263, " Ath-Thuqat" , by Ibn Hibban, Vol. 
9/176-177, "Thuqat Ibn Shahm", (1347), "Lisan al-Mfzan", Vol. 7/391, and "Had? as-Sar?", pg. 444, both by Ibn Hajar 
and elsewhere. 



And he said: "He wasn't Thiqah. The people of Hadfth only had a desire for him due to the chain 
of narration." 

And Abu Dawud was asked by Abu 'Ubayd al-Ajurri: "Mu'ath Ibn Hisham is proof according to 
you?" He said: "I hate to say anything. Yahya was not pleased with him." Abu 'Ubayd said: "I do 
not know who he meant: Yahya al-Qattan or Yahya Ibn Ma'Tn. And I think it is Yahya al-Qattan. 

And Ibn 'AdT said: "He has Salih (good) Ahadfth from other than his father. And he possibly made 
mistake after mistake in something. And I hope he is truthful." 

And Ibn Hibban mentioned him in “Ath-Thuqat" and said: "He was from amongst those who were 
accurate." 

And Ibn Qani' al-Baghdadi (d. 351 H.) said: " Thiqah Ma'mun" 

And Ibn Shahin mentioned him in “Ath-Thuqat" . 

And Ibn Hajar summed up his status well when he said: "He was truthful and perhaps made 
errors." 


So, this narration does not compare in authenticity to the narration of 'Abdullah Ibn Ahmad. 
'Abdullah's narration has two people between him and Qatadah; both his father (Ahmad Ibn 
Hanbal) and Hajjaj Ibn Yusuf Ibn Hajjaj from Shu'bah Ibn al-Hajjaj, all three of whom are amongst 
the greatest Imams of Hadfth. Plus, the other narration he mentioned from his father (Ahmad 
Ibn Hanbal), from Muhammad Ibn Ja'far al-Warkan? from Shu'bah. On the other hand, the 
narration of Ai-Hakim contains five people between him and Qatadah, one of whose Hadfth are 
not at the height of authenticity, but rather are “Hasan". 


Also, 'Abdur-Razzaq said: 


..JulojI ,jJ dJLjjt?- (jl jjj JUj-JJI jllo :Jl 3 531 23 (j£- j-wbo 


On the authority of Ma'mar: On the authority of Qatadah who said: "A caller called out in Al- 
Kufah: 'The Dajjal has emerged.' So, a man came to Huthayfah Ibn AsTd..." 33 


However, this does not compare to the first narration in which Qatadah stated he heard from 
Abut-fufayl. This is because the narrations of Ma'mar from Qatadah are weak. 34 


Yahya Ibn Ma'Tn said: "Ma'mar said: 'I sat with Qatadah when I was young, so I did not memorize 
his chains of narrations.'" 


33 "Al-Muscmnaf , by 'Abdur-Razzaq, (#20,827) 

34 "Tarikh Ibn Abf Khaythamah" , by Ahmad Ibn AbT Khaythamah, Vol. 1/327, "Al-Ma'rifah Wat-Tankh" , by AI-FasawT, 
Vol. 2/281, "Al-'llal", by Ad-DaraqutnT, Vol. 4/40, "Al-Jarh Wat-Ta'd?l" , by Ibn AbT Hatim, Vol. 8/256 



And 'Abdur-Razzaq said: "I heard Malik say, when I asked him about Ma'mar: 'If not for.' I asked: 
'If not for what?' He said: 'If not for his narration from Qatadah.'" 

And Ad-Daraqutn? said: "And Ma'mar had a bad memory regarding Qatadah and Al-A'mash." 

As for the statement of Ma'mar: "I sat with Qatadah when I was fourteen years old. And I did not 
hear a Hadfth from him except that it as though it is engraved in my heart." 

This is something he is saying about himself. And the judgment that comes from others after 
studying his narrations is given precedence over his statement about himself, as one cannot 
always accurately judge themselves. Furthermore, in the first statement, he stated he did not 
memorize the chains of narration, and that is what is being disputed here. While in the second 
statement, he stated there is no Hadfth he heard from Qatadah except it is as though it is 
engraved in his heart, and we are not disputing the text of the Hadfth. So, Al-Hamdulillah, it is 
clear that we cannot use this chain to disprove Qatadah hearing this Hadfth from Abut-fufayl. 

Do We Say for Certain This Will Happen? 

As is clear from the previous narration, the mention of the Dajjal riding a donkey is confirmed in 
the statement of the Sahabf Huthayfah Ibn AsTd. 

However, it is also clear that he did not attribute it to the Prophet, pJLoJ fdi* iuil J *>. Therefore, 
we cannot say definitively that this is something that will happen. This is further supported by 
the fact that other details mentioned in this Hadfth such as the Dajjal being one-eyed, as well as 
having kafir written between his eyes, have both come in the words of the Prophet, fdi* «uil J*? 

a 

|6JU>3, himself, with chains that are at the height of authenticity. However, there is no mention 
of the donkey in any of those or other authentic Hadfth from the Prophet, pLuJ jU», 

himself. 


Some of these are: 


On the authority of 'Abdullah Ibn 'Umar, ^1)1 ^j, that the Messenger of Allah, fdlc «u)l JUs 

a 

(oJ LoJ, mentioned the Dajjal to the people and said: 


".4jk3U9 dfuS. 0)^1 o|" 


" Indeed , Allah is not one-eyed, but Al-Masfh ad-Dajjal is one-eyed; blind or defective in his right 
eye, with his eye looking like a floating grape..." 35 


And on the authority of Anas, <&£ ^j, that the Prophet, pJUiJ fbi* &l JU», said: 

".j3 Oji pSoj Qljj^f &\ yj U" 


35 Narrated by AI-BukharT (#3184) 



" No Prophet was sent but he warned his people about the one-eyed liar. He is one-eyed, but your 
Lord is not one-eyed, and between his eyes will be written 'kafir.'" 36 

According in another narration: 


"O Ji & ojS&J" 

"And written between his eyes will be 'Kaf Fa' Ra'.'" 37 

Therefore, we cannot even conform for certain that the Dajjal will ride on a donkey. However, if 
one were to accept this narration based upon the fact that it is a Sahabf saying something about 
the future, and therefore holds the same ruling as though the Prophet, JL^, said it 

himself, then we need to understand how this should be interpreted. 

3. How are we to understand what is confirmed? 

If we were to accept the concept that the Dajjal will ride a donkey, how do we understand this? 
It is from the rules of the Shari'ah that the Texts of the Qur'an and Sunnah are to be understood 
based upon their apparent and literal meaning until there is Evidence to prove otherwise. 

Imam ash-Shafi'T (d. 204 H.) said: "The Qur'an is Arabic, as I described. And the rulings within it 
are based upon their apparent meaning and their generality. It is not for anyone to change what 
is apparent to a hidden meaning nor from general to specific, except with proof from the Book 
of Allah. And if not with that, then with the Sunnah of the Messenger of Allah, which would 
indicate that it is specific and not general, or hidden and not apparent; or by the consensus of all 
of the scholars who would not be unaware as a whole of something in the Book or something in 
the Sunnah. And the Sunnah is like this as well. And had it been permitted for Hadfth to be altered 
from their apparent meaning to a possible and plausible hidden meaning, then most Hadith 
would hold numerous meanings, and no one who believed one of the meanings to be correct 
would not have any proof against someone who believed another meaning was correct. 
However, the truth regarding them is one, because they remain upon their apparent meaning 
and generality except when there is proof from the Messenger of Allah or the opinion of all of 
the People of Knowledge that it is specific and not general or hidden and not apparent. This is 
the case if the meaning for which the apparent meaning was abandoned can validly be included 
in its actual definition." 38 

And Imam At-JabarT (d. 310 H.) said: "And it is not allowed to abandon what is understood 
outwardly for a hidden meaning for which there is no proof of its validity." 39 


36 Narrated by AI-BukharT (#6,598) 

37 Narrated by Muslim (#5,219) 

38 “Ikhtilafal-Hadith”, pg. 480 

39 “Jami' al-Bayan 'An Ta'wil Ay al-Qur'an", by At -Tabari, Vol. 1/15 



And Al-Khat?b al-BaghdadT (d. 463 H.) said: "It is obligatory for the Ahadfth of the Messenger of 
Allah to be understood in their generality and apparentness, unless an Evidence proves that 
something other than that was intended, at which point, they would be understood based on 
what the Evidence proves." 40 

And Imam Ibn al-Qayyim (d. 751 H.) said: "And from the duties toward words is that they are 
understood as reality until there is an agreement from the Ummah that what is meant by them 
is Majaz (Figurative). This is because there is no way to follow what has been Revealed to us from 
our Lord except through that. And the Words of Allah are only held to the most well-known and 
most obvious of their meanings, as long as nothing which is obligatory to submit to (i.e. 
Revelation) prevents that. And had it been acceptable for anyone to claim that what is meant is 
figurative, none of the acts of worship would be affirmed." 41 

And As-Subk? (d. 771 H.) said: "Understanding a phrase based upon what first comes to mind is 
most deserving. Therefore, based upon that, it is understood as reality until the figurative 
meaning is deemed to be what is meant, either through well-known use in the language or 
something else." 42 

And Az-ZarkashT (d. 794 H.) mentioned: "If a noun has a real and figurative meaning, and it comes 
in the address (of the Shari'ah), it is understood based upon its real meaning." 43 

We see from these quotes that it is not allowed to claim that a phrase means something other 
than the literal meaning, unless we have explicit Evidence to prove so. 

And the Arabic meaning of the word Himar (donkey) is well known, and it is a four-legged, 
hooved, braying animal; whether domestic or wild. As for the figurative meanings of Himar, then 
none of the meanings have anything to do with aeroplanes. 

One may argue that this is because there were no aeroplanes until recently for this word to be 
used previously for this definition. 

To this we say: Is it not within Allah's Ability to have the Prophet, (oJLoj «ui! explain the 
vehicle of the Dajjal in words that would be true for all ages? Could he not have said: "He will 
ride something you've never seen before?" or "He will fly through the sky on something similar 
to iron?" or "He will ride something resembling a bird?" etc.? 

Furthermore, if we accept the single narration that mentions he rides on a donkey, then we see 
within it: "An abomination on top of an abomination." The Dajjal and the donkey were both 


40 "Al-Faqih Wal-Mutafaqqih" , by Al-Khattb al-Baghdadi, Vol. 1/222 

41 "Hashiyat Ibn al-Qayyim 'Ala Sunan Abi Dawud", Vol. 13/20. 

42 "Al-Ashbah Wan-Natha'ir" , Vol. 1/274 

43 "Al-Bahr al-Muhtt Ft Usui al-Fiqh", Vol. 2/146 



referred to as abominations. And if we look to the words of the Prophet, pJU/J fdlc ajuI JUs, 
himself, he called the donkey and/or its meat an abomination. 

It has come on the authority of Anas Ibn Malik who said that the caller of the Prophet, JUs 

a 

pJUiJ 4J1*, called out to the people: 

l# I g**? & ZUll Of 

"Indeed, Allah and His Messenger forbid you from the meat of domesticated donkeys, as it is an 
abomination." 44 

Therefore, we see the donkey of the Dajjal referred to with the same adjective that was used to 
describe the actual donkeys and/or its meat which some people used to eat. 

Based on these two points; 1) That words are to be understood literally and not figuratively unless 
there is evidence to prove otherwise and 2) That there is authentic Evidence which uses the same 
adjective to refer to real donkeys as was used by a Sahabi to describe the donkey of the Dajjal, it 
is obligatory to understand the donkey of the Dajjal to be a real donkey. 

Conclusion 

It is evident from what has passed that there is nothing confirmed in the Shari'ah regarding the 
description of the donkey of the Dajjal. In fact, we have nothing confirmed from the Prophet, 
(oJUuJ 4 AJl, that the Dajjal will even ride a donkey. 

All we have is one statement from one Sahabi explaining that the Dajjal will only ride a donkey. 
And if one accepts that this actually came from the Prophet, pLuj it is obligatory 

upon him based upon the Shar'? Evidence (i.e. the Hadfth forbidding the meat of domesticated 
donkeys) and the linguistic evidence (i.e. understanding words literally not figuratively, until the 
opposite is proven), to say that the donkey of the Dajjal is an actual living animal and the donkey 
that is known to people worldwide. 

And through this discussion, it becomes clear that those who make the claim that the donkey of 
the Dajjal is an aeroplane 1) Are ignorant of the Sciences of Hadith 2) Are ignorant of the Arabic 
language 3) Lack basic logic. 

And, as mentioned in the introduction; these claims are symptomatic of a greater illness, which 
is the misinterpretation of the Texts of the Shari'ah. My advice to those who hear certain Islamic 
speakers engage in this type of nonsense is to stop listening to them immediately and to listen 
to those who are soundly established in the Sciences of the Shari'ah. 

And Allah Knows Best. 


44 Narrated by Al-Bukhari (#4,198) and elsewhere, and Muslim (#1,942) and elsewhere. 
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